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t6pe with drapery and garlands, and invoking the saint's name while they made
processions around its base. " These ceremonies were regulated by no definite
ritual; no priest presided over them; and in process of time the Brahmins,
absorbed in their metaphysical controversies, abandoned the practice of this
antique worship to the people. Sakya, desiring to win over the inferior classes
to himself, comprehended all the advantage of uniting himself with the popular
superstitions. He encouraged these customs, and, incorporating them in his
doctrines, recognised as primeval Buddhists the saints venerated by the people.
When preaching to the people of Va'isali, he personally exhorted them " to keep
up, to respect, and to revere the chaityas, and to make offerings to them as in the
past;" and elsewhere, discoursing with Ananda, his favourite disciple, he says,
" The ihoupo is raised to the manes of the Chakravarta kiugs at the crossway of
four high roads;" which further proves to us that the tope was already an
attribute of royalty. Lastly, in his final conversation, he repeats to Ananda " that
it is meritorious to raise thoupos on the relics of the saints," adding that" those who
should come and pray beside the t6pes raised to his memory should be born again
in heaven." The worship of t6pes, thus blended with Buddhism, became one of
its distinctive signs. On the death of Sakya, ten great cities of Magadha disputed
the possession of his relics, for the purpose of placing them in t6pes; and soon his
monuments were spread over the whole of India.

Until this period none of the existing religions of India had raised any
monuments, the very nature of their doctrines forbidding it: but the adoption of
topes by the Buddhists demonstrated to all of them the importance of this external
feature of religious worship. From that day religious architecture was created ;
and we shall see in what manner the opponents of Buddhism contrived to profit
by the type which was offered them.

The first t6pes, before and after Sakya, were perfect hemispheres. Thus, in
the Mahawanso,* we find the King Dutthagamini (B.C. 160) inquiring of his
architect what form he intends giving to a Chaitya. The architect, taking a little
water in his hand, throws it on the liquid contained in a golden goblet, .and, pointing
to a hemispheric bubble of air floating for an instant on the surface, says, " I will
give it that form/'

From the second century before Christ the primitive hemisphere was elevated
on a circular basement, but slightly raised. This, some centuries later, reached a
height equal to the radius of its circumference, and attained, in the sixth century,
the dimensions of its diameter, At this latter period the t6pe had the form of a
cylindrical tower, crowned by a hemispheric skull-cap. These successive changes
may serve to establish at a glance the approximate date of the erection of any of
these monuments. The first tOpes were generally surmounted by a square altar
(ti), bearing an open parasol, the ancient emblem of sovereign power. After the
death of Sakya, his disciples, desirous of exalting him above his apocryphal
predecessors, placed three parasols on his Daghobas instead of one; the first
representing the kingdom of heaven, the second the dominion of the world, and
the third the triumph of the spirit freed from matter. These parasols, of
stone, were at first placed side by side; later on they were superposed, and this
rendered it necessary to consolidate their pavilions with light pilasters, which
formed a delicate tower of several storeys; and finally they were content with
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